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CHAPTER 12

Ethnie and Politieal Confliers Resolution

in Burundi: The Contribution of Religious

Organisations

Elias Sentamba

INTRODUCTlON

ln spite of the eurrent me<1nings, Hutu, Ttltsi, Twa and Ganwa in Burundi can­
not be defined dS 'ethnie groups' as is the case in several AfOean eountries. The
rETm 'ethnie group' impJies J humdn grouping \Vith d specifie culture, 1<111­
guage, terri tory and so on, in relatLon to the others. Here, ail these 'segments'
share these elements and had d social cohesion as a nation before the Belgian
colonial intrusion. The}' 0[11y became 'ethnie componems' in violent couflict as
a result of political mism<lnagement since independenee. The crises of 1965,
1972, 1993 and 2015 hdve finally inoculated Burundians with an ethno­
poJirieaJ cuJture that is difficult to ward off. Even the A.lusha Agreements
(2017) have nor decanted the ethno-politicaJ reflexes, sinee eaeh eJectoraJ pro­
cess is followed by violent confliets, aJways on the ernno-politieal terrain.

It is in this conteX( thdt reJigions are working, in tine \Vith me SDG 16
(Sust3lnable Developmenr Goal) \Vhose motto is "Pmce a1'ldgovernance (Just,
peaceful and inclmivc j·ocietie.r)" (République du Burundi, 20J8). These are the
main religions) narncly Christianiry and Islam. The former has man)' religious
organisations: the Cnholie Chuceb on che one J1and and severaJ Protestant
churehes such as the Anglican, Pentecostal, Mechodist and Adventist, to men­
tion only the best known, on the other. As for che second, it h<.\s t\vo main
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religious organisations, namely the Sunnis and the Shiites. It should be noted
that these different religious organisations enjoy varying degrees of social root­
ed ness. As the most deeply rooted of these have been able to carry ou t chari­
table works without the distinction of multiple affiliations, they have proved ta
be the most appropriate aetors to resoh'e the ethno-poJitical conf1icts in
Burundi. It should be noted that this chapter focuses on the two main reli­
gions, Christianity and Islam. Within the former, only the Catholic Church
(62% of the Burundian population) and the Anglican and Pentecostal Churches
(the most important Protestant organisations) are included. As for the second
(Islam), it is retained without the distinction ofreligious organisations. Finally,
the 'traditional religion' (kubal1dwa cult) in which aU the clans (miryango) met
before colonisation and therefore before the introduction of the Christian and
lslarnic faiths rernains aJive even if the cult is practised rather discreetly, except
in some regions such as .M\Varo and the east of the country.

As human institutions, the selected religions necessarily have strengths and
weaknesses. Strengths include ethno-political inclusiveness, as religious leaders
are indiscriminately Hutu and Tutsi on the one hand, and the faithful come
from ail ethnic and political backgrounds on the other. Moreover, as their work
(preaching and charity) benefits aIl segments ofsociety, religious organisations
try to build a 'universaJ brother/sisterhood' by bringing Burundians together
in a large 'famity of God' beyond multiple affiliations (ethno-political and reli­
gious).ln doing so, these religions contribute to the construction ofa peaceful
society as stated in MDG 16.

As for tbe weaknesses, we cm cite the tendency to 'over-politicise', which
characterises electoral periods: in the absence of relevant social projects, politi­
cal leaders know how ta gain the confidence of voters, who are other\Vise loyal
to the said religious confessions, by manipulating the painful history of our
country. The resentments inherent in badly healed wounds are not slow to
reawaken. Ethno-political identity then supplants that of 'universal brother/
sisterhood' and consequently opens the door to erhno-political violence by
undermining the efforts hitherto invested by these religious organisations.

DEADLY ETHNü-PüLlTICAL CLEAVAGES SINCE INDEPENDENCE

The social cleavages that Burundians have suffered so much from, and that
need ta be analysed in this section, are in faet oftvvo kinds: ethnic and political.
However, since we are analysing the role played by religious organisations
(which are the subject of conflict elsewhere), 1 will say a word about them.
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SOCIAL CONSTRUCTION OF ETHNIe IDENTITIES

WlTH DEADLY CONSEQUENCES

When one hears about the Hutu, Tutsi and Twa erhnic groups in Burundi, one
might think rhat they are groups with their owo language, culture, geographi­
cal area and so on, as in many African counrries. However, Hutu, Tutsi and
Twa share the same language (Kirundi), have the same culture, practise (before
colonisation) the same monotheistic religion by worshipping [mana (God)
through the cu 1t of kttba1ldTPa, live rogerher on the same hills and so on. In
short, Burundi was indeed a single ethnie group Stricto sensu.

The Buruodian population \Vas simply made up of a multitude of miryal1go
(i.e. clans) scattered rhroughour the country, some of which were more ioflu­
ential than others accordiog ra the roles they played at the royal court. It was
!Tom the Bajiji clan, for examp1e, that the ritualists (banyamabanga) were
recruited. Their role was ta organise the umuganuro (i.e. the sowing festival).
Ali the dans \Vere involved in the life orthe kiogdom to varying degrees. [0 this
wa)', the mwami demoostrared 'participarory governance' in which praetically
ail segments of Burundian society were involved. In other words, ail the clans
were involved in the various services of the monarchy. Michel Bahenduzi's
statement is more precise:

The links bet",.een the populations and the power were first of ail through the
Jincagcs and not bl' social categories (Hut.u and Tutsi) as one would tend te

believe. The informants inœrviewed durîng our surveys spomaneously answered
that such and such a role belonged to the Bajiji, the Bavumu, the Bashu bi, the
Bahim<l, etc. lt is onJ)' after rhinking for a wh.ik that they establish the correspon­
dence berween the Lineage the)' come From and the social category in which the
clan or lincagc usually classifies itself (199 J, p. 235)

On tbeir arrivaI, the German (1898-1916) and Be.lgian (1916-1962) colo­
nisers, inspired by the paradigm of tbe hierarcby of races tbat had prevailed in
Europe, considered the Ganwa and Tutsi (wholn tbey confused with each
other) as the superior race, the Hutu as an intermediate race and the Twa as the
inferior race. This is why the Belgian colonial administration restrllctured the
Burundian nation:

1. Firstly, by remo\'ing key functions of the kiogdoln, notably the ritualistic
roles controlled by rhe predominantly Hutu clans, such as the Bajiji.

2. Secondly, by resrructuring the administration: not only were ail Hutu
chiefs s)'stematically re010ved fi'om their positions as chiefs, judges, and
auxiliaries in important POStS, but a/so an ideology that portrayed Ganwa
and Tutsi as the 'superior race' on the one hand, and Hutu and especially
Twa as the 'inferior race' on the other, was ioculcated in the Burundian
population.

3. Furtbermore, by establishing the Groupe Scolaire d'Astrida (Rwanda) in
1925: while this $choo.1 for the first ehtes welcomed Ganwa, Hutu aod
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Tutsi, the 'candidate chiefs' section \Vas exclusively reserved for children
\Vhose fathers \Vere serving chiefs. However, as the Hutus had been
removed from office, their children cOllld not be admi tted to this sec­
tion. This meant that the laureates of chis section C<lme to rephce their
fathers who were retiring. And it \Vas they who enjoyed dazzling 'social
success' (purchase ofvehicles, construction of permanent houses, etc).

This upheaval has led to a profound ethnicisation of socjery. Ir is therefore
not surprising that around the 1960s, political parties mobilised the electoral
campaign on the ethnie register. Simi!arly, many recurrent crises (1961,1965,
1969,1972,1988,1993, etc) are part of this register:

1. The assassinations of dites at the top of the State: since the assassination
of Prince Louis Rwagasore, the hero of independence, mdny Hutu per­
sonalities have been assassinared. ParticularJy in 1965 d uri ng the tàiled
coup against King Mwambutsa. Several parliamentarians, officers and
senior ofbcials \Vere eljminated for their ethnie identiry. The macabre
cycle \Vas also observed in 1972 when, foJlowing a rebellion in the south
of the counay, ail Hutu leaders \Vere systematically killed throughout the
country. The assassinations that took the life of President Melchior
Ndadaye and severa! of his collabor<ltOrs in 1993 are part of this cycle
(Lemarchand,1996).

2. Tbe massacres of the humble peasants in the hills: in 1965, peasants in
the centre of the country (Bugarama and Busanga) awoke to unspeak­
able violence. Tutsi peasantS were massdcred with machetes by their
Hutu neighbours. Similarly, following the aSSdssination of President
Ndadaye, Tutsis (of ail categories) were massacred by Hutus, this time
throughout the country! In this way, ethnie violence raged on ail the hi Ils
of the country, entering the heans and minds of Burundians
(Ngayimpenda,2004).

In short, as Jean-Pierre Chrétien rightly writes, "the trap was c!osing 00

Burundi: following the crises of 1965 and 1972, the split bet\veen Hutu and
Tutsi became as deep <lS in Rwanda. It is based on an omnipresent fear. What is
it to be a Hutu or a Tutsi? [ ... J It is to re01ember who killed yom relatives fif­
teen years ago or to wonder who will kil! YOllr chiJd in ten years ahead" (2000,
pp. 298-299).

POLlTICAL CLEAVAGES \VITH RECURRENT VIOLENCE

ln response to the spiral of ethnie violence that has marked the country's his­
tory, the stakehoJders in the B uru odian crisis, name1y the government, the
transitional parliament, the ten so-called "Tutsi" parties commonly known as
the "G 10" and the six so-olled "Hutu ,. panies commooly known as the "G6" >

participated in the Arusha negotiation process. This resulted in tbe Arusha
Agreements for peace and reconciliation in Burundi signed in 2000 under the
mediation of the Tanzanian and South Afncan presidents respectively. Once



12 Hl-lNIC ANf) rOLITiCAL. CONFUCT5 RIoS0UJTlON IN BURUNDI.. 203

adopted by the National Assembly, these Arusha Agreements saw their pillars
cast in the constitutions that Burundi has known so far: those of 2005 and
201S(Buyoya,2012).

The designers of the Agreements seem ta have been inspired by the theory
of consociatioluJ democracy developed by Arend Lipjhan (1999). In concrete
terms, ethnie quotas were adopted as follows: 60% for Hutus <lnd 40% for
Tutsis <lS weil JS 30% for women in politic<ll instirutions such dS the Governmenc
and the National Assembly on the one hand, and 50% for Hutus and 50% for
Tutsis with 30% wome.n in the Senate, 50% for Hutus and 50% for Tutsis in the
Army and the Police. And cach time, the Twa are co-opted (Sentamba, 200S).

V\'hile these quota mechanisms have undoubtedly contributed to appeasing
the ethnie reflex gradually, crises have become more political th<ln ethnie. This
has been observed over time, especiaHy during sensitive periods such as elee­
toral proeesses. For example, let us take the eJeetions of 2005, 2010, 2015
Jnd 2020.

1. The 2005 e1eetoral process: alter the trdnsltlOn period led by Pierre
Buyoya (Tutsi) of UPRONA and Domitien Ndayizeye (Hutu) of
FRODEBU, the 2005 eleetions did not see any major violence, as the
fear of civil war was so great that the CNDD-FDD fighters, fresh from
the bush rebeJlion, jealously guarded the terrain <Igainst any intrusion by
another politic.~l p<1rty. For example, the FRODEBU parliamentarians
who went ta the eJst of the country (Ruyigi .Province) almost lost their
lives. This is because the rwo Hutu-dominated parties, CNDD-FDD and
FRODEBU, were in reality hunting on the same Hutll eleetoral terrain.

2_ The 2010 electoral process: with the victory of the CNDD-FDD in the
COOlOlunal eleetions, Il opposition parties induding ERODEB U, FNL,
CNDD "'lnd MSD cried eleetoral !Taud. They formed a coalition ealled
Del'nGcratic Alliance for Change (ADC-Iki biri) ta rejeet the results of the
communal elections. f\n arm-wrestling match W<lS then engaged bet'-l'een
the ADC-lkibiri and the CNDD-FDD. As this coalition WJS qualified as
iBegJI by the Ministry of the lnterior, the elcetoral proeess was eontlnued
with the support of U PRONA (a party that is considered to be predomi­
nantJy Tutsi, more wrongly than rightJy). while the leaders of the rnem­
ber parties of the said cOJlition had ta go into exile, fearing for their
sa fe ty. This \VilS followed by a series of targeted assJssinations against
militants of the opposition parties in gencral and FNL supporters iIl par­
tieulat. Even the medl<l and civil society organisations (hat dared to report
on the situation \Vere perseeutcd by the government. Jt should be noted
that even sorne CNDD-FDD activists were Jssassinated for reasons of
revenge, henee the spiral of appalling violence in the capital Bujumbura
and the surrounding regions.

3. The 2015 elecroraJ process: JS soon as President Nkurllnziza announeed
hls IntentÎon ro run for a third term, huge demonstrations rook place
in the capital Bllj\lmbufa in gencral and in the working-class ncigh-
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bourhoods that had WOn OVCr the opposition in particular. CalJed by
the opposition and sorne civil society organisations, the demonstratars
denounced a rnanddte deemed te be contrary to rhe Arusba Agreements
and the 2005 Constitutlon. As th.ese demonsu<'rions \Vere qualified as
illegal by the Minisrry of lnterior, the demonsrrators \Vere subJected ta
reJentless police and military repression. Moreover, they \Vere worsened
by the f,liled coup d'état (13 May 2015) againsr President Nkurunziza:
this gave the authorities the opportuniry ta lump tbe demonstrators and
the coup plotters tagether and thus ta c.arry out a ruthless repression
(lgainst them: hundreds of young people From neighbourhoods such
dS Nyabbiga, Mus<1ga, Ngagara and Mutakura \Vere rounded up and
reported missing. As these neighbourhoods are predominantly TutSI, the
wounds of ethnie violence quickJy resurfaced, fuelling movements of exile
in neighbouring counuies such as Rwanda and Tanzania or even dist,JOt
destinations such as Europe. At the same time, political violence hit activ­
ists irrespective of ethnicity: members of the CNDD-FDD opposed ta

Nkuruoziza's third term in office (known as 'frondeurs') \Vere also per­
secuted, and many h<ld ta go ioto exile abroad (Banshi01iyubusa, 2022).

4. The 2020 ekctaraJ process: coming on the heels of the 2018 constitu·
tional referendum marked by raw violence and hate speech against an)'
'no' campaigner, the 2020 elecroral process t00k place in a c1imate of
unspeakabk fèar. The main opposition p<1rty, the predominantl)' Hutu
CNL (National Congress for Freedom), was largelv targeted: its activists
were inrimidat~d, arrested and EVen murdered. To take just one exampk,
a police commissioner io MWJro Province publicly threatened to throw
those who opposed the CNDD-FDD march into the Ruvyironza lliver,
and lifeless bodies were indeed found in the same river a few days later.
Lewis Mudge, Human llight Watch's Central Africa director, made this
point poignantly in his Tune 2020 report.

In short, the leaders of the CNDD·FDD have used two main method~ dur­
ing the electoral process: the exploitation of the ethnie cArd aod violence. In
the first one, they awaken the resentments Inherent in the. crises the country
suffered in the past ta gain the confidence of the Hutu eJectoral majorr!:)'. ln
the second, they blocked the way ta the main challel1ger, the CNL, as soon 2S

it was hunting on the same Hutu elecroral ground. It is therefore oot surpris­
ing that every elecrion rhymes with violence, which rnakes man)' citizens living
near the borders such as in the provinces of Rumonge or Makamba flee ta

neighbouring countries when the eJections approach '
ln sucb conditions, MDG 16 is difficult to implemenr:. Without social cohe­

sion, .\lhere Burundians see rhemselves as Jntagonistic sub,oational identities
and not as daughte.rs and sons of the same nation, the ideals of peace and good
goveroance struggle ta take root. As d result, the vJrious institutions lose Icgiti'
macy JS soon as those in charge at ail Ievels are perceived as hJviog been
appoinred or elecred ooly because of their ethnie or pohtical affiltation dnd oot
as having proven competence.
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POSSIBLE !NTER-RELIGIOUS CONFLlCTS IN PROSPECT?

Even befQn~ the German alld Belgian colonial intrusion, Burundians had dJways
bche\'cd in one God (fmana), \Vhom they worshipped rhrough the cult of
Kubfuu{wa (Gorju, 1938). Onl)' with the rakeovcl' of rhe Belgian colonial
.Id ministl'dtion W:lS this traditiondl rel igion suppressed in fJvour of thc C.ltholic
religion. As the Belgian coloniAl power worked h,md in hJnd with the Cdrholic
Church (Mvu.,.ekure, 2003), orher religions su ch JS ISI<Hll or org-dnisJtions
sllch :lS ProteStJ-ntS werc nOt wei come.

The colonidl J-dministration relied on the C'ltholic Church tO su ch an extent
that it entfllsred ir \Vith the. mdllageme:n1 of the first primary and secondary
schools accompanying the pdrishes and bishoprics. Ir is underst:mdabJe that
thls reli~ion has had a virtualmonopoly on the trJining of almost ail the dites
frorn thl: colonial era until very recentJy. This fal'ouritism also expl.tins the fact
th,Jt the chiefrowns of the first diocese5 were buih near the provincial cdpit<lls,
while the dioceses of the ProteSGlnt churches were located on the 'periphery'
.lnd dur the CJtholic f:lith wAsestabllshed ln pr,lCtically ail the hillsofthe coun­
try. However, "parr {rom rhe .ucas where the Pentecostal denomination \Vas
first establlshed, such as Kiremba (Buru ri) .Incl Matana (Bururi) for the Anglican
clenornin.Jtion., the Protestant denomin.ltions only spread ta::.ll the provinces
and communes of tbe country brer on.

As for Islam, Jt has ueen confined to towns such as Rumonge, Bujumbura,
Gllega and Muying<l, maînly (Castryck, 2019). This is holV mosques have been
established in rhe remote hills ofdecpest Burundi for only aoout ten years. This
is nal'urally at the cxpense of lJrcviously powerful organisations such <15 Cdtholic,
AngllcJn and Pcntecostai. The follolVing graph shows the dcmogr<lphic distri­
bution of the differenr religions and de nomInations (Fig. 12.1).

Religions in Burundi Percentage
3.70%

62%

CathoUc

• Protestant

• Muslim

.7 D Adventist

.Indigenous

• No affiliation

Fig. 12.] Rdilcions ill Burulldi per(cnt3gc: prepareu by tht: author on the basis of
f5TEEBU dm. (I5TEEBU. 2008)



This grapb shows tbat Catbolics constitute the majorit)' of believers with
62% and that Protestants come in second place \Vith 21.6%, the others being io.
a very sm,,11 minorit)'. Tt should be noted in passing that within the Protestants
there are several v"riaors, the main orgao.isations of which are the Anglicans,
Pentecostals and Methodists on the one hand, and J multitude of evangelical
churehes, some of which have no redl social or regiooal base on the other.
Similarly, Islam has twO main faiths: Sunni and Shia. And COMIBU (lslamic
Community of lvluslims) includes ail Muslim fJiths. AJthough its headqudrters
is in Bujumbura, its scope of action covers the encire national terricory.
According ta the IRCB, COMIBU's missions incJude (<1) cootributing [Q the
peaceful propagation ofIslam in Burundi by appropria te means, {b) promoting
the educ"tion of Muslims in aU areas and at ail levels oF the education system,
(e) eontri bUTjOg to the improvement of the well- being of the members of the
Communi!)1 and Burundian society: education, health, the fight against BIV/
AlDS and STls, economic development and so on (lRCE, 2019, p. 12).

Finally, believers in traditional religions are difficult to idemify since the cult
of kubaudwa, which brought people together during the pre-colonial period,
seems to be very marginal today and is praetised in secret. .. except perhaps in
the province of Mwaro.

These religious organisations bring together ail the ethnic componems and
the militants of ail the political parties mentioned above. Apan From difFer­
enees in confession, one cannor speak of conflicts amoog tbem: apart from a
fe"" stigmatisations sLleh as tbe fact that drinking alcohol is prohibited among
certain Protestant or MusEm conFessions, whereas it does not pose a probJem
among Catholics and certain Protest.mts, there are no inrer-religious confliets,
strictly speaking.

le is worth rlOting that the religious groups meet regularly through their
platform (IRCB). Comprising the major religions (CJtholic, Protestant and
MlIs!jm), the IRCB operates JS a large non-profit association and has a philoso­
phy that fits well \-vitb MDG 16 as stated in its strategie plan 2016-2023: 1RCB
"engages and fasters dialogue, cooperation and collaboration among religious
communities for the transformation of eonflicts, the promotion of just and
harmonious societies, the building of democratic, equitable, peaceful and rec­
onciled commuoities, the protection and promotion ofhuman rights and gen·
der, the fight <lgainst BlV/ AlDS .wd the participation in the socioeconomic
development ot"the counrryn (IRCB, 2019). And this is translated inro 3ction
in [Wo main directioos. 00 the one hand, during the ecumenical prayers regu­
larly organised throughout the cOllnrry. Tc take just one example, the one
orgaoised on 26 JJouary 2023 in the Catholic p3rish of Bukey'e (lvluramvya
Province). The participation ofmany non-Catholic leaders (including Muslims)
ple<lsantly surprised the population. Ir was JJnbeard of betweeo fuiths and a
novelty for the community members to see leaders of di Fferenr religions walk­
ing together tow<lrds Gad!

Tbe IRCB regularly organises development work in the field. This was th.::
case in Mwaro Province On 21 May 2022 (cJeaning of gutters on the
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Kigutu-Gihinga road), where leaders from different religions worked io a 'fam­
ily' atmosphere. This pleased both the leaders of the IRCB and the provincial
Jutl10nties ver)' mucb, according to the speeches of the il' respective
representatives.

In sum, the different religions really do not have eonfliets with eaeh other,
as the Jbove-mentioned faets show. And \Vhile it is true that there was some
suspicion between sorne religious organisations, the TRCB has succeeded in
crearing an interfaith cohesion that lS increasing!y perceptible on the ground.
In doing so, it is undoubtedly working towards MDG 16.

REUGIOUS ORGANISATIONS AS RELEVANT ACTORS IN RESOLVING

ETHNO-POLlTlCAl CONFUCTS

And rhis hierarchical dominance makes religious organisations the most appro­
priate aetors to ineulcate the principles of 'uoiversal brotherhood' 1'0 the
masses. In doing so, they contribute ro the implementation of MDG J6 by
advoC<lting Dot only a just society but also a 'big family' ofGod.

RELlGlOUS CONFESSIONS, A HlEROCRACY AT THE SERVlCE

Of SOCIAL COHESION

With Hutu, Tutsi, Twa and Ganwa on the one lund and militants of ail the
above-mentioned political parties on the other, different religious groups enjoy
an unparaJleled power over them: hierocratic domination, that is, an enormous
power that they draw from registers of shared sacred beliefs. Through masses/
cuJts or a variet:)' of Jctivities such as 'lirurgical' feasts that follow one another
throughout the year, on the one hand, and through ail informal socialisation
on the other, the leaders of religious organisations have the power to bujtd/
reinforce very strong religious identities. By drawing their teachjngs from the
Holy Scriptures (Bible or Koraa), they inculcate in their fJock a behaviour that
reintorces social cohesion beyond multiforrn allegiances.

After having exchanged with some religious leaders and notables of the dif­
ferent religious organisations, 1can take as ilJustrJtions some themes developed
by religious organisations with a view ta consolida[ing peace:

1. Universal brother/sisterhood: by the prayer "Our Father in Heal'en",
which is very significanr in ail Christian denominations, for example, <III
beljevers are daughters and sons of the same Creator. Consequently, they
would be brothers Jnd sisters in God and would constitute by definition
a large famity/community or Umma for Muslims. Moreover, since Christ
is a universal saviour, even believers of other religions are also children of
God; hence the "universal brorherhood n that Pope Francis defends in his
EncyclicJJ "Fratelli Tutti". Ir should be noted dut Pope Francis himself
does not hesitate to interact with his brothers from other religions such
as the Orthodox Church or Islam:
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ifI found inspiration in my brother Bartholomew, the Orthodox Patriarch
who has promoted with great vigour the safeguarding of creation, in this
case l felt particularly encouraged by the great Iman Ahmad AI-Tayyeb
whom l met in Abu Dhabi ta reull that God 'created aJJ human beings
equal in rights, duties, and dignity, and ca lied l'hem to coexist as brothers
and sisters'. (Pope Francis, 2020)

2. The Fifth commandment, "Thou shalt l'lot kill" (Exodus 20:13): We
know the biblical case where Cain out ofjealousy killed his brother Abel.
Fearing revenge for such a crime, he wandered off and said to God, "If
anyone finds me, he will kilt me". And God put a sign on his forehead and
warned against anyone who dared to kill Cain: "If anyone kilts Cain, he
wilt be avenged seven time/'. ln other words, rdigious leaders keep
explaining, God absoluteJy forbids humans ta take the life that onJy God
has given to humans and whose course only God can stop. Even in the
case of murder, as in the case of Abel, no one can be allowed to kill in
revenge'Applied to the spiral of civil WdIS that Burundi has experienced
over time, it is clear that the vicriJns of the above-mentioned assassina­
tions or massacres would find il' difficult to digest such messages, if they
were delivered by civilian leaders and under normaJ circumstances. For,
as Mamood Mamdani (2001) has shown in the case of genocidal vio­
lence in Africa's Great Lakes region, the victims' vengeance is not directed
al' the real perpetra tors but al' their innocent descendants' As a result, the
victims become the executioners in their turn, hence the vicious circle
that fuels interminable civil wars in our countries. On the other hand,
religious leaders easiJy give the said teachings, and the faithful welcome
l'hem with fervour ... ? as long as the communication takes place in the
rather sacred register.

3. Forgiveness: when his executioners were putting him to death, Jesus
Christ prayed, "Father, forgive l'hem, for they know not what they do"
(Luke 23:34). Religious leaders keep explaining that Even though he suf­
fered horribly on the cross not for his own sins but for the si ns of men,
Jesus stiJl asked his Father to forgive his killers, believing that they did
not rcally know what they were doing, and therefore they were killing
!Jot only an innocent but also a Son of God seot to earth ta save l'hem
from their darkness. The same is l'rue, mutatis mutandis, in the lslamic
religion, in which forgiveness occupies a considerable place: "0 My ser­
vants who have commItted excesses to your own de triment: do not
despair ofGod's mercy, for He will forgive ail sios" (Quran 39:53).

Thal' said, Pope Francis makes il' clear that forgiveness does not consist of
turning the second cheek to the wrongdoer who has slapped the first. This
would allow the eviJ to continue indefinitely. Instead, one must thil1k of a way
out of the impasse, so that the evil ceases both for the offender him/herself and
for the victims: "Forgiving does not mean allowing him/her [the offender] ta
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continue trampling on his/her own dignity and that of the other, or letting a
criminaJ continue to do harm."

Applied to the spiral of civil wars that Burundi has been experiencing, maoy
religious leaders have converged on the follov.ring idea: Burundian citizens
sbould forgive each other without ignoring wbat l"ealJy happened and without
shying away from restorative justice for the victims where possible. This would
be a better way ta ward off evil. And in so dOlng, ensure that the victims of one
crisis are not the perpetrators of subsequent crises, especiaJly since those who
are the object ofrevenge are rarely the aetors of the facts underlying the revenge
in question. And that in reality, this would be true forgiveness, a forgiveness
that produces lasti ng reconci liation.

In shon, unlike state leaders who are obliged to use physical coercion (cf.
police, courts, etc.), religious leaders exercise sacred power over the masses, all
social categories included, without the slightest physical coercion because
recourse to God aJone is more than enough. And the teachings of the Holy
Script ures are so persuasive that they are often preceded by songs with such
fascioating content, music so enchanting that the hearts of the faithful are psy­
chologically prepared. This is why religious groups seem to us ta be the best
aetors ta inculcate the ideals ofpeace in the masses for at least three reasons.

Firstly, the teachings are derived fi-om the Holy Scriptures which no ooe
would dare to dispute, so much so that the cognitive register is shared. Secondly,
their leaders enjoy, for almost ail of them, an unquestionable social legitimaC)f
based on a better education (ail Catholic priests have not onJy studied philoso­
PhY and theology, which coostitute their basic training) but have also pursued
master's and doctoral studies in the best universities in the worJd ... > in various
disciplines The same is true, to a lesser extent, of the older Protestant churches
such as the AngJican Church and the Pentecostal Church. Moreover, as they
cover the entire national territary down ta the remotest hills (at Ieast for the
major Christian denominations), the religious organisations supervise their fol­
lowers more c1oseJy, in particular through the prayer movements which are
practised within small groups of dwellings (streets in urban centres and "vil­
lages" in the rural areas). Finally, the religious organisations know ho\\' ta make
the most of demograf.'hic variables: young people and women. Knowing that
the Burundian population is predominantly young (65.7% or two-thirds of the
population are under 25 years old), ail the religious organisations Invest con­
siderable efforts in the supervision of young people (Catholic action move­
ments for the Catholic Church, Sunday Schools for the Protestant Churches,
Koranic schools for Islam, etc., on the one hand, and a whole series of associa­
tive organisations in favour of young people for practically ail religious organ­
isations on the other). Similarly, differem religions invest substantial efforts in
the supervision of women: not only do they represent about 52% of the
Burundian population, but they are also the ones who impart basic education
to children. This is WhY "Il religious organisations make use of women's net­
works as much as possible.
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ScorE or- "UNrvERSA.L BROTHER/SISTERHOO.o" PROMOTlON

The contribution of religious organisarions ta peace-building in Burundi is a
multi-dimensional proeess rhar we can measure in rerms ofa vMiety of faets and
actions. In concrete ter ms, l will take facts that h<1ve a faidy consider<lble impact
on society. I will therefore tJke the following tluee tracks:

1. For seemingly innocuous things such as public greetings: Wt can take the
simple greetings th<lt people gïl'e to the public when they spe<lk: "Tttgire
1(ristu-" (Let us have Christ) to which evervone responds "Ni aganze
J(rùtu" (i.e. "May Christ reign"), "Yesu ashiimwe" (Jesus bc praised) to
which (veryone responds "Amat", "Ai-salamu alay-kum wC! rahmatu-I­
lah" ("M<lY God's peace and merey be upon you") to which everyone
responds "Amin", depeoding on whether one is Catholic, Protestant
and [\'luslim respectively. It should be noted that people are so used to
this that the formulas pass without difficulry, except perhaps with rcg<lrd
ta the Mus!im greeting formulated in Arabie.

It should be noted that these formulas repiaced old formulds in use at
national leve!, which paid tribute to the regimes in place, (Tûgire ama­
ho1'O fra Micomb.Cl'O yayaduhaye' (i.e. 'Ut'S have pe<lce \Vith President
Micombero who gave it to LIS'), 'Tugil'e amahoro n>u1nugal1~bwe

1ll
Jabasasigana UPRONA' (i.e. 'Let's have peace \Vith the UPRONA

party') and so on It should be noted mat many people on.ly cited this
greeting reluct<lntly since the ethno-politicaJ civil wars had already
divided Burundians to the point that many Hutu did nOt fit in. Ir is
undoubtedly this cognitive dissondnce that the new rdigious greetings
have come to appease. But it is still necessary to nnd one th<lt is consen­
sual beyonri the religious organisations.

2. Charities·. the charities th<lt the diffcrent rcligious organisations under­
take are important in peace-building. Three main areas of intervention
C<ln be c.ited: education, health and social assistance. Firstly, in the area of
educ<ltion, the main reJigious organisations bave primary and secondar)'
schools to which ail children have access without ethnie, political or reli­
gïOLLS distinction. This \Vork contribures to cohesion when youn.g people
are soci<llised together in several schools belonging to differenr rdigious
organis<ltions, with d good mix of religious training depending on the
organiSdtions. Secondly, in terms of health, the religious organisations
have hedlrh centres and sometimes hospitals mroughout the couotry that
serve aH Burundian citizen.s \vithour the distinction of ethnic, poli tical or
religious affiliation ln addition, organisations assist the poor or victims
of natural disasters. For example, through the Cuitas project, the
Cltholic Church helped the population of Mugoboka and Kiruodo
Pro\·ince (ODEDIM/CARlTAS, 2021) for example, regardless of eth­
nic) politic,ù or re.ligious affiliation. Finally, re!igious organisarions build
orphanages ta take in children wirhout p<lrents or guardians: in vie\\' of



12 FTHN(C ANO POLlTICAL CONfUCTS RESOLUTION IN RllRUNDI.. 211

the painful histary ofour country, rnany orphans would not have had any
assistance without these charitable souls.

As the parish priest of iVlutanga-South explaioed to us, "it is through
works of charity th<lt religious org<lnisations demonstrate rhat they are
Dot mere associations bu t tamilies of believers founded On Christ.
Moreover, it is through works at the service of the grear Family of God
rhar universdl fraternicy is trdnslated iota dction." Here we find the
FrateLli Tutti of Pope Francis: by walk.ing together Jnd enjoyiog the
same support <lccording to the needs of e<lch perwn and not according
ta ethnic, political or religiolls affiliation, the beneFiciJfies effectively
become "brothers/sister in God", hence a more solid and quire lasting
soci",l cohesion.

3. Protection of victims of ethno-political crises: duriog the ethno-politiertl
crises that Burundi has experienced, some religioLis organisalions have
intervened to protect the [ives ofvietims of violence, Two cases can serve
as an illustration, the Catholic Church on the one hand and Isl<lm 00

the other

With regard to the Catho1ic Church, twO cases can be meotioned. On the
one hand, no seminary experienced violence bet>veen Hutu and Tutsi students
during the 1993 crisis, unlike schools of the same \eve! in the same region. For
eXJmple, the seminary of Bura (13ururi ProvInce) is located near the high
schools of Kiremba (Ie~s th an 2 km) and Bururi (about 5 km), both of which
ex.perienced shooting and throwing of grenades among students! Similarly, the
seminaries of Mureke (16 km from Ngozi) and Burasira (32 km rrom Ngozi)
did not experience any 'ioter-stLldent' violeoce, whereas the lycée of Burengo
(ned[ the provincial capital of Ngozi) was the object of violence that rook
human lives. This can be explaincd by a pedagogical framework (rargeted
recfllltmenr for both pupils ;and staff members, who are, in principle, Catholic
and of good m0(alil'Y) and ;a religioLls rramework (masses, prayers, Catholic
action O1ovements, etc.) that dcvelop a 'fratern<ll' cohesion ove! and above
ethnic or political affiliations. This is not the case ln secondary schools run by
lay !e,tders: nOt only do the pupils and staff corne From differenr religions, but
also the supervision is not as light as in semiO<lries. In other words, as soon as
,{ socio-polirical crisis breaks out, tbe already fragile social cohesion easily gives
way ra the violence in the immediate environment. MOl'eover, the Iegitimacy
enjoyed by the prjest- managers of the semiOMies allowed the leaders of the
seminaties ra comain the anger of the activists who were targeting the schools.

On the other hand, the seminary of Buta was the object ofa heroic cohesion
berwecn young Hutu <lnd Tutsi pupils in 1997: when the Hutu rebels attacked
the schooJ, (hey ordered the seminarians ta split inta two Hutu and Tutsi
groups, which the teenagers refllsed. The latter were coldly shor with
K.l1ashnikovs, hence the 40 martyrs of Buta (13ukuru, 2004),

As for fslam, l'wO faets cao also be cited for the 1993 crisis On the one hand,
the victirns f1eeing the dtrocities From the hi Ils above the rown ofRumonge (on
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the shores of Lake Tanganyika). According to an Imam from the Rumonge
mosque whom 1 interviewed in 2019, a crowd of children, women and men
had taken refuge in the Rumonge mosque. The fai thful of Islam took turns ta

help them, Jike brothers and sisters in Allah, without distinguishing berween
Hutu and Tutsi. These 'di)pLaced penons' spent several months there before
their hills oforigin found some calm. On the other hand, \Vhen the Tutsi militia
"Sans Echec" chased the Hutu out of Bujumbura in 1993, they never entered
the Islamic-dominated neighbourhood of Buyenzi. According to concordant
\Vitnesses of former members of the' Sans Echec' militia, it was formally forbid­
den to pursue anyone who found refuge there at the risk of facing 'evil spirits'
(amajini). In realiry, an old imam told us, a criminal who dared to enter the
neighbourhood in pursuit of a fugitive would not come out: he was arrested
and handed over ta the gendarmerie (Faith to Action Network 2019).

In short, in both cases of protection among Catholics and Muslims, reli­
giOllS identity \Vas able ta override ethnie identity. ln other words, the students
of the different seminaries in general and those of the seminary of Buta in
particular showed such a strong social cohesion that it dominated the Hutu
and Tutsi ethnicities, while the teachers and other support staff were both
Hutu and Tutsi. The same is true for the Muslims who protected the Hutu and
Tutsi escapees: themse1ves composed of Hutu and Tutsi, their Muslim identity
supplanted the ethnie idenriry. So they perceived them as creatures of God
(Allah) rather than mere Hutu and Tutsi! And it is precisely here that the reJi­
gious organisations translated peace-building into action. And if a11 Burundians
had followed this mode1, the conditions of lvlDG 16 cou Id undoubtedly have
been met!

LIMITATIONS Of PROMOTING SOCIAL COHESION

As l have shown above, religious organisations have undoubtedly invested
incalculable efforts in peace-building through a variety of actions. But these
efforts are set in a socio-historical context that has many variables that ske\V
their impact on the expected peace. At least four elements should be mentioned.

1. With intense political mobilisation, ethnic identity takes precedence over
reJigious identiry: many poJiticalleaders seeking votes do not hesitate ta

mobilise their potential voters along ethnic lines. By insidiously manipu­
laring Burundi's painful history, they know how ta draw arguments from
an ethnic register that is a11 the more shared because aIl Burundians have
suffered from poody healed wounds since independence. A well-docu­
mented example by Denis Banshimiyubusa (Banshimiyubusa, 2022) is
revealing in this respect: the third mandate sought and won by the late
Pierre Nkurunziza. In the face of fierce opposition ta a third term
deemed ta be against both the Arusha Agreements and the Constitution,
President Nkurunziza and those close ta him distilled hateful speeches
'Tutsising' the rejection of the said tenn. However, the anti-third man-
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date mobilisers came orst from his own party (the 'h:ondeurs', the most
numerous being the Hutu) and even more so from the Council ofE!ders
(the Sllpreme organ of the CNDD-FDD) such as the former President of
the NJtional Assembly and the former second Vice-President of the
Republic. They tben came from the parties of the opposition, the polio­
cal parties and the government. They then came from the predominantJy
Hutu and Tutsi opposition panies. Finally, they came from certa..in civil
society organisations naturally composed of ail the social componems of
Burundian society.
However, these hateful and 'ethnicising' speeches ended up presenting
the Tutsi JS the main instigators of the demonsuations. This is how the
so-cdlled protesting nt:ighbourhoods, coincidentally inhabited mainly by
Tutsi (Mus,lga, Nyakabiga, NgagJrà, Mutakura), were subjected ta à
repression that \Vas as indiscriminate as it was deadly, and which targeted
young people in panicular (Carayol, 2016)1 Under these conditions,
ethnic idenory could only resurface and take precedence over any other
identity, including religious idenmy.

2. Religious leaders are also human beings: .if l consider onJy those who
\Vere born during the [WO crises that engulfed the en6re country and
from which ail Burundi,ms suffered in one way or anorher (1972,1993),
they are now 40 and 29 }'cars old, respectively. Knowing how young the
Buruodian population \s (ISTEEBU, 2008) on the one hand and taking
imo accounr the generatioo of the parents ofthose who are now 40 years
old on the orher hand, one understands that the majority of religious
leaders have personally experienced the atrocities, hence the resentme.nt
Inherent in the above-me.ntioned warS. This explains the participation of
some religious personnel ei ther in certain massacres or in some political
parties openJy mobilising for mdSSàcres of this or chat ethnic group.

3. Religiolls organisations doing more business than religious service, hence
leadership confticts: àccording ta a worksbop organised for religious
organisations by the Miniscry of Internai Affairs in March 2021, man y
"evangelical organisâtions" are not yet social!y based. They do not have
many fol1owers, and many ofrheir leaders seem to do more business than
religious service. This is why internai ,ivalries berween members of the
leadership lead ta scuffies during worship, and hence the intervention of
the police, arrests of "pasrors" in Front of tbe Falthfu l, arbirration by the
Ministry of the Intcrior, \egal proceedings in court and so on. Such cases
are common in Burundian towns and urban centres. For example, let us
read the minutes of a meeting held in. Sororezo (Bujumbura) on 30
November 2021 for 40 rehgious organisations with internai disputes:

Ndira.kobuca Gervais [M.iniscc:r of the IMerior] mus ordcred Ù1at the activities
of unauthorised churelle.s be suspendcd, the kgal repre.sentatives of churche.s
who are fOfeigners or who live abroad be replaced in <lccordance with the Jaw
br Burundians living in the councry, the judiLial sentences handed down on
wnflicts witl1in the churches be properly exe(.utcd.
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The role of such religious organisations in peace-building becomes
unlike!y as divisions are observed even among the faithful, resulting in an
Jnti-mode! of J ciassical church or mosque. This is why the faithflil are
quick ta realise that they have be:en manipulJted by leaders of dubious
morJliry. According to Professor Nicodème Bugwabari interviewed on
this su bject: "it is normal that within religious organisations there are
conflicts thJt intensify in churches where the degree of institutionalisa­
tion is much lower. [ ... ] these churches shouJd activate socialisation and
compromise, to the great joy of the millions of Burundians who Sllffer
Erom their conflicts. Jf the church does not lead by eXJmple, who
else will?"

4. Religious "seets" contributing to social disintegIdtion: the "sect" of a
then 36-year-old womJn, Eusebie Ngendakumana, was followed by a
crowd offollowers. And as the 'prophetess' wanted to make Businde her
sanctuary, the government prevented her from doing so. Jn a tussle
ben-veen her followers and the Police in 2013, the Police fired into the
crowd, taking the lives of 12 people. Since then, the crowd of followers
wanders ben-veen Burundi, Rwanda and the Democratic Repllblic of
Congo (Bukeyeneza, 2018).

The problem is that this "seet" snatches married people, who leave behind
spouses and children (ofwhJtever age). And the children who follow the harsh
wandering naturally drop out of school. Similarly, care provided by official
health facilities such as health centres and hospitals is prohibited by the Zebiya
'doctrine': the faithful the:n lead an unspeakable life through the Congolese
forests, on interminable WJlks between the three countries, where they find
themselves unwanted every time.

As a colleJgue explained to me, quoting Emile Durkheim (Durkheim,
1912), these prJctices contravene social ioregration, one of the main functlOns
normally performed by religious organisations. Jnstead of reinforcing social
coheSion at the micro level where: it operJtes, the sect constructs a "counter­
society" by preaching practices (prohibItion to eat certain food products, to be
treated in contemporary health centres, etc.) which are harmful to the normal
functioning of society.

AH in all, religious organisations are certainly better placed to resolve ethno­
politicaJ conflicts in Burundi because oftheir ability ta build 'llniversJI brother/
sisterhood'. But stubborn faets such as politicisation and weaknesses inherent
in human nature From which religious leaders are not spared hJve constantly
rumed tbis potentiaJ in rimes of political crisis. Let us take the example of
youth: at eacb crisis, youth organisations affiliated ta the parties in power have
taken the lead in violence ... > whcreas religions had invested enormousJy in
YOlltb. This is why the implementation of MDG 16 is not easy ifthings do not
change in the direction of peace-buiJdmg.
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CONCLUSION

This chapr~r h.ls tdught us d few kswns. FJrSlly, thl: Bdglan eolonl:ll adminis­
tration Idt Bmundians \\,lth a h~:l\'Y eth me heritage whlch they unfortun.ltely
oIppropriatcd by tLJrning it into a weapon of self-destruction. In other words,
th~ 'socially constrllclcd ~thnic groups', whereas Burundi has only one ethnie
g,roup, have eontinued ta undcrpin th~ fratricidal wars th,n Burundi has expe­
nenced (1965, 1972, 1988, 1993, 2015). Ev~n conflicts of a politic,lI nalure
havl: .llways been wrapped up ln elhniciry.

Tt IS in such .In erhno-politically 'poJluted' environmenr dm the religious
org-.lllisations hJve come ro work By enjoYlllg their hicrOCr.ltic aLithoriry and
conducting a proximity supervision, the leaders of the main l'eligious organisa­
uons were able tO buÎld considerable social cohesion. Already composr:d of dll
the social components of the population (Hutu, Tutsi, Twa, G:lnwol) and
addressing the fdithful from ail the 'ethnic groups' and ail the politie.ll panics,
the religious leaders managed 10 build a 'uni\"ersal brorher/sistcrhood', that is,
an Identity suppJanung the ethno-polirical affiliations, ar lcasr in tim~s of peace.

Unfortunately, during sensitive periods such dS electoral processcs, 'over­
poJlticisatlon' on an ethno·political basis awakcns cthno-politicaJ consciences.
For past resemmenrs arc used JS .ln easy springboard tO cffortlcssly gaIn Ihe
trust of the population. This opens the door ra murderous violence that cOIn
sweep away tlle efforts invested by rc1igious orgJnis<ltions. This explains the
difficuhy of bringing lasting peace to Burundian society 3nd seuing up Institu­
tlons that arc bath kgitimate and peaceful

ln thlS regdrd, some recommendations can b~ made: (1) ail stakeholders in
the rcsolution of ethno-politicaJ conflicrs in general and rdiglous orgamsations
in parucul3r should continuc [!leir comme.ndable work during pcriods of pcacc
,md redouble their effons in the run-up tO sensitivc pcriods such as electorat
proccsses; (2) through JRCB the differenr religious org.misations should insti
tule common messages ra promote social cohesion among the population
before, durinS and aftcr c1eetor.ll proccsses; (3) [hrough IRCB, religlous
org'anis.ltions should Invest as much elron as possible to ensure the emergence
ofa polltlcalleadershlp socialised [Q the ideal of'llniYersal brolher/slslerhood'
and therefore Illlllle with MDG 16.

REFERENLES

Bilhcnduli, M. (1991). Ù /"Iwd du IduDanllrodunJ l'lJirrmrc du Bunmdi des (IngUltS au
X.Xe si~,k His(OIrt': P;aris, Université de Paris I-Panrhioll·Sorbonne.

SanshimiYLlbusa, D (2022). Crispations identirairC':s C':[ "idC':nurés légirimatriccs" pl':n
dam crise politique: un r~gard rcuospectifsur la crisc du 3ème nl:lndat au Burundi.
lOB Discussion Papers 2022.01, Univcrsiu.it Anrwerpl:n, Institu[e of Dc:\'dopmcOl
Policy (lOB)

BukC':yc:nC':7.a. G. A. (2018). Zd/Jya, Linbdk de Dieu. Journ;allwacLi.
l3ukuru, Z. (2004). Vs quarante marty" de BIlfll au BIII'undi (1997). Ed. K.trdl,ll~.



216 ESENTAMBA

Bu)'oy.l, P (2012) LeJ tliOll(:lfltiflfIJ illur-bm·,lltdai-'u: lalungl/' marcll, l'trsla l'llix.
L'HJrm~lt~n.

C~r.lyol,R, (20 16). Torture lUi BU"lIndl: [',njtr à c6tidt la IIW!sflN de DU/l. Jc.une: Afriqlle.
C~strYCk, G. (2019) Ll\'ing Islam ln Colonil.l Bujumbur,l_Thc: H,stom:l.l Tt<lnslo.;aJII~'

of Musltm L,fc: B<'l'Wcc:.n E:l.Sl ;Ind Cc:.nual Afri":;l, History j" Afnell, 46, 263-298
Chrétic:n, J. P. (2000) ~'Afrillul dn GrandJ Wc..<: deux milll am d'I,!stQII·I. Aublc.r.
Conseil' ntct-Confc.$Sionnd au Burundi. (2019). Rapporr anllut/, p. 12.
Durkheim. E. (1912). FfI,.IIIl1 iliml1lUlù'tJ dl la Vil rllt9ilu~ E.d Féli~ AIc~n.

Gorju, J. (1938), rllU ail rDJflume I1tlttliu du RUflnda: Le NlJfll'/nr frire. dr l'Ur,llldi
Wllli d, r((UI/.JIitllllon lJiJtoI111~. M«ul'J p"Jrurflln. Vromant et Cie:.

ISTEEBU. (2008) /{uetlitllltntgbli,.al dl la pQpuJatÎlm tr de l'Imbltat. BUJulllbur~.

Lc.mar.;hand, Jl (1996). Bunmdl. Etlmie emy/lU alld Gill/Ilidi. \-"oodro\\' Wilsoll
Cf:1l1cr/Calllbridgc: Ulli"c:rsit)' Press_

Lipjhart, A (1999) Parterni of DWlOcracy. Yale Uni"c:rsity Prc:ss.
Mamd3ni, M, (2001). Whln Viaims BUOlll( Ktllers, OJûmw/ism, Nar-illlSlll (flld Ille

Ctllr}âdl ill Rnlllnd(f, Prin~C:[Qn Uni"c:rsit)'.
MI'uyc:kurc:, A. (2003). U carhflfi,:mtlIIiU B/I,.undl~ /922-/962. approdllhlffo"ùlul d(s

eOIlPtrsions. Kh:lnh.l1.I.
Ng-ayimpc:!lda, E. (200':1.). Hùroire du wnj/if pofmeO·aJmllfllC blll'll1Ilhw: Les Pl'U'/,{'·CJ

mnrdmdll mil'aire 0960-1973). Ed. de l.:l Rt:n;IISS3nC(.
ODEOIM/CARITAS. (2021). RaPPfll't u/lnuel, DiOÛH dl MU"III!Jfl.

Pope Francis. (2020). Enqclic3J: 'Fratclli Tutti, l'appel prc::;.s.Hll du P,lpe Fr:lnçois il la
Ihl(rrlite unÎ\·c:rscllc:'.

République du Burumii.(2018). Pla" NlItimwl dc Délldoppllllllif 2018-2027.
Sahinguvu, L.·O., & Vircoulon, T. (2017). RIIJIIiIIn POIIl" J'Auol'd d'Al"lIsha. 1F-'RJ
Sellt3mba, E (2008). Burundi: un Procususdc: Negoci;luon Entre le Gou"ern~mc:m C:1

le: l'alipchulU Fnl d~t1s l'impaSK. !fII'nlul of A/n,an ConJluu alld Pl""
SrudlU, J, 30-51


